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Abstract. The author dealt with the issues of the Islamic worldview and national education
in close unity in writers’ creativities of the Syr region in the article. The ultimate goal is to
assess the Islamic religion as a pillar of goodness in the nation and generation, to
encourage morality, spiritual purity, and honesty, to inculcate patriotism and nationalism,
and to call for science and knowledge.

The main feature of Abay's poetry was to imitate the Prophet Muhammed's life as a sample
and it was not developed only in poets' creativities of the Syr region, but it was also
developed in the Kazakh literature of the last quarter of the XIXth century and at the
beginning of the XXth century as it is described in the research work at the same time.

It goes without saying that the art of speech reflects all the stages of people's lives,
including social and political conflicts created by time, various currents in society, and
psychological adventures. Nowadays compositions of contemporary poets related to
religious education are investigated in detail in modern Kazakh literary research. Religion,
science, and art are considered as components of one whole, which is called the knowledge
of life.

The purpose of the article is to assess the influence of Abay's poetry on Nurtugan's
creativity and national education, connect the effect with modern pedagogical ideas and
principles of education and conduct a critical analysis.

The topicality of the investigation is to inform the origins of the spiritual treasures of the
Oriental world, the theme of Islam, and the educational approach in Abayand Nurtugan
Kenzheguly's creativities, as a single phenomenon (three pillars) rooted in the research
work.

The crucial intention of the article is, firstly, to produce scientific arguments and
conclusions, secondly, to convey the essence of knowledge, folk education, and Islamic
worldview, and, thirdly, to prove to generations that it is a spiritual value for generations
in Nurtugan's creativity.

The practical significance of the article is that students' comparing Abay and Nurtugan's
works will expand their Islamic knowledge value, moreover, they will get spiritual food,
and they will get used to analyzing texts. The result can be used in the pedagogical process
of secondary and higher educational institutions.

Keywords: Islamic worldview, three pillars (religion, science, art), nazym (a special type of
poetry), folk education, knowledge, a realist poet.
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Introduction

Additionally, enlightened poets' works are considered both from the viewpoint of
individual creativity and within the framework of the literary and pedagogical processes in
the history of Kazakh literature and pedagogy. Correspondingly, Nurtugana
Kenzhegululy's compositions are one of them. Indeed, his literary legacy is focused on
forming morality, faith, education, and the formation of a universal Islamic worldview.
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Furthermore, it was noticed that his poetry was affected by the humanistic ideas of
Oriental literature and Abay’s poetry, a great Kazakh poet. The Islamic worldview and
national education are artistically intertwined in close unity, not only in Nurtugan
Kenzheguly's work but also in poets-zhirauz’s creativities of the Syr region. In fact,
inoculated the Islamic religion as a pillar of goodness to the nation and generation, calling
morals, spiritual purity, and honesty, inculcating patriotism, and nationalism, and
appealing to science and education as well his specific strategies.

It is obvious that the trend of imitating the Prophet Muhammad's life in Oriental
literature and Abay's poetry were not developed creatively only in poets' poems of the Syr
region, but it was also common in Kazakh literature of the last quarter of the XIXth century
and early XXth centuries. Then the principles of Islamic culture with a characteristic
feature of thought of the Kazakh people were combined.

According to Islamic knowledge, there is not anything eternal in the world, the
creator kills and revives everything, and everybody will be asked about what the person
has done on Judgment Day. Moreover, it is known that the main pillar is the concept of
God, who created everything. That is why its difference depends on the literary works of
the period we are talking about. It is cited in the Holy Quran: «The true Messenger trusted
in (the Qur'an and the Sunnah) without any hesitation, what was sent down to him from
his Lord (through revelation), and the believers (the neighbors) also believed (believed).
Everybody believed fully in Allah, His angels, His books, and prophets and said: "We do
not separate any of His messengers (we love and trust in each of them)."And they said:
"We heard the call (call to faith in our Lord), and we heard the call (call to the action), and
we obeyed ( calling), and we did not hesitate."Oh, our Lord! We ask for Your wide
forgiveness and we will return to You in the end»,- they said. (Surah al-Baqarah, verse
285). 1, 49.]

However, the artistic values and literary heritage of any country or people cannot be
separated from the history of this country. Accordingly, in our country, it is considered in a
complex way, considering the spiritual heritage of the Kazakh people together with the
history of the country. First of all, one can not make a relevant investigation without
paying any attention to the past and the history of the country when the issues of Islam
and Sharia in Kazakh literature are talked about. Indeed, the spiritual leader of our people,
A. Baitursynov following opinion should be emphasized: "The function of history is to tell
about the past life of the entire human race or the entire nation, or even the group, how it
happened really. The purpose of history is to clarify how human life changes according to
laws of nature" [2, 261]. Furthermore, Literature does not ignore all levels of people's lives,
such as social and political conflicts created by time, and different tendencies in social and
psychological adventures. In other terms, the historical events of the country will be
undoubtedly woven into the language of art and they will be discussed by future
generations sooner or later. Currently, poets' works of the modern period related to
religious education are deeply investigated in detail, their cognitive and educational values
are revealed in accordance with the requirements of the time in the science of Kazakh
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literary studies, because religion, science, and art are considered to be the three pillars of a
civilized country.

If religion tries to normalize all processes in society, starting with the human soul,
then the ultimate goal of Literature may be to overcome human ecological conventions and
open the way to the freedom of the soul. Besides, it is necessary to pay attention to when
Islam appeared in the Kazakh land, in discussing Islam and Sharia issues in Kazakh
Literature. In this regard, A. Baitursynov emphasized: "By written literature, we imply
compositions done in written form. Words used in written compositions that have
appeared in the Kazakh language since the beginning of writing are considered to be
words. Writing and religion appeared together among Kazakhs. In fact, at the beginning of
written literature, there were religious teachers, children's teachers, and Nogai mullahs
among Kazakh people who interpreted the religion and they became creators of words.
They lived among Kazakhs for a long time, so they knew the Kazakh language and its
characteristics perfectly. In other words, the religion was presented with the help of poetry
by Mullahs because they had discovered Kazakh people's characters who loved poetry
very much. They proclaimed the provisions and prescriptions of the Sharia in the form of
verses, stories, and poems, absorbed them into the people's ears, carried them to their
hearts, and edited them in the form of other Muslim religions. Poems-tales were
transformed into the form of ancient Kazakh songs-tales and translated into the Kazakh
language in order to express and explain the conditions of the religion and the
prescriptions of Sharia through poetry" [2, 316.]. Moreover, his viewpoint was the evidence
for later scientists’ and researchers' opinions and conclusions in the investigation. For
instance, academician M. Auezov complements his opinion as follows: "It is a correct
opinion that the main cause for the spreading of Islam among the Kazakhs was their love
of poetry. No matter what was spread to the country, it was spread only after becoming a
part of literature and falling into one of the dimensions of literature. If it was propaganda
without poems, stories, and beautiful words, the people did not try to listen to it and did
not pay any attention to it, because they were unwilling" [3, 49.]. We can see ideas similar to
these opinions in other scientists” and researchers' investigations.

Indeed, the theme of Islam, the viewpoints of enlightenment, the sources of spiritual
treasures of the Oriental world in Abay's poetry, and Nurtugan Kenzheguly's creativities
are in harmony with today's pedagogical ideas and principles of education.

Additionally, there are researchers related to poets - zhiraus' creatives of the Syr
region and Islamic values, but they are mostly related to their general creativity and artistic
works. The Islamic worldview, enlightened ideas, and attitudes in Nurtugan Kenjegululy's
poems, the problem of education has not become the subject of research yet.

Research materials and methods

The Holy Quran (Translated by Khalifa Altai), A. Baitursynuly, M. Auezov,
Nurtugan Kenzhegululy, S. Mukanov, A. Margulan, A. Konyratbaev, B. Kenzhebaev, N.
Kelimbetov, R. Berdibaev, S. Kaskabasov, M. Myrzakhmetov and other senior scientists
and works of scientists which were edited after getting the independence such as Yu. P.

Povarenkov [4], M. Abduov [5], D. Satemirova [6], F. Zhumazhanova [7], U. Baibosynova
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[8], G. Tuyakbaev [9], B. Zhusipov [10], K. Orazbekova [11], G. Bakhtiyarova [12], A.
Abdirasylovny [13], were used in the article. Senior and younger generation scientists'
viewpoints were summarized, and Nurtugan Kenzheguly's works were taken as research
material.

Literary-theoretical analysis, comparison, and comparison methods were used
during the investigation.

Results and analysis

As a result of the research work, the education problem of the Islamic worldview in
poems and songs, which has not become an object of research in the history of Kazakh
literature yet, it was proved, that this compatibility was not studied comprehensively. It is
proved that it has not been studied so far, by making an analysis on Nurtugan
Kenjegululy's works, it is revealed that the Islamic worldview of poets of the Syr region
and national education are closely related in his work, and his work has been influenced
by Abay's poetry. The artistic picturesqueness, educational and educational power of these
poems are demonstrated with the examples.

The influence of Abay's poetry on Nurtugan Kenjegululy's poetic art was analyzed
through specific texts.Abay and Nurtugan’s first needis the faith and knowledge.

Thus, in the course of the article, it was proved on a scientific basis that the poet
Nurtugan's educational and pedagogical views which he developed Abay's thinking
creatively are quite compatible.

When we talk about the issue of the Islamic worldview in poets' works of the Syr
region in the last quarter of the XIXth century and at the beginning of the XXth century, we
can notice that the ultimate goal is to make the religion as a pillar of the country and lead
the generation to goodness, morality, spiritual purity, honesty and to instill a sense of
patriotism, nationalism, science, it implies an appeal to education.

Consequently, in this regard, we can understand from their creativity, their respect
for the art of speech, valuing and respecting the jewel of words, and considering them as
teachers. For this reason, if we pay attention to only Nurtugan Kenzheguly's works
without covering all related poets, we will clearly see a few things.

The poet Nurtugan follows Abay Kunanbayul as the source of his creativity, who is
considered the main Kazakh poet, on his way to spiritual maturity. First of all, he was a
poet, who was a thinker of the Oriental world, the Muslim people, and whose national
worldview was formed in the Oriental framework, was considered a spiritual teacher not
only to his students but also to all the poets who were close to the art of speech.

Abay's doctrine of the "complete man" with his humanistic ideals draws spiritual
nourishment from classical Sufi poetry. It was also the main basis of poets' works s of the
Syr region in the Sufism-enlightenment literary trend. The poet Nurtugan is one of them.
He hears Abay's name, fame and tries to get nourishment from the world of poetry. Even
how he got Abay's book is based on his poem:s.

208 Ne 1(142)/2023 AH. Tymures amondneor Eypasus yammuix ynusepcumeminiyy XABAPIIBICB
[ednzozuxa. Tlcuxorozus. Oreymemmany cepuacol
ISSN: 2616-6895, eISSN: 2663-2497



Education and influence of Abay's poetry in Nurtugan Kenjegululy's works

«Kitabi jlirgen edi tiispey qolga,
Sultanga kop raxmet tapgan zorga..
Oqisam qayta-qayta meyrim ganip,
Jastanam alip ketip, sigsam jolga.
Uyrenip sol Abaydifi séz iilgisin,
Qosarmin sibagamd: men de qorga.....»[14, 85-86.], -he emphasized that he had
read Abay's books with great enthusiasm.

Nurtugan understood the philosophical essence of Abay's poems, and it inspired his
imagination, him, and found support for his soul. Then the poet propagated Abay's poetry,
the innovation and new dynamism he had contributed to Kazakh literature along the Syr
region, especially in Aral in a high level. He started writing new poems, being too impressed
and inspired by Abay's poems.

«Qadirin Abaydi1 oqip tanuganda,
Qazagqta tefi tappadim os1 mafida.
Bagima Abay tudi — s0z zergeri,
Olefiim, iligersifi endi sanga!
Qoldasaf, s6z asilin Abayd bil.
Ozifige daurrqganmen qalasifi qur.
Jirekke jil1 s6zdi uyalatqan

Ol mangi tarixtin torinde tur!»[14,86.].

In fact, it is Nurtugan Shayir's esteem, respect, a role model for Abay, and it is not only
love for Abay, but he also expresses his love of wisdom, poetry, depth, virtue. He reflects his
respect for Abay in every poem dedicated to Abai differently and repeatedly.Once he says:

«...Ar kezef twgiza ma 6z danasin,

Bilmeymin, kezdeysoq pa, ol arasmn?!

Bagifia Abay tugan talanifi bar,

Onerden, qazaq, qaytip qur qalasifi?

Mende bir sayir1 edim Sir 6nirdif,

Siratqan sin arqauin ornek — jirdin.

Olefim qayta turp, bir jasardi-au

Giilindey sesek atqan oy men qirdifi» [14,87.], — he conveys the artistic level of
Abay's works in figurative language. Thus, the poet, who received spiritual strength from
wise Abay, moved to the topics touched by him, followed the path chosen by him, and
imitated Abay's style, amazing lyrics, and deep philosophy in his poetry.

He also did not deviate from the path laid by Abay, criticized the problems and ills of
the society around him, proceeded to write poems exposing evil and deceit, the division into
groups, clans, and sects, compared good and bad, and urged the nation to be virtuous.

Nurtugan, in particular, called his contemporaries and the future generation to "make
friends with nice people", first of all, everybody should be able to define good ones from the
crowd and stay away from bad ones because morality and honesty are people best
characteristics. Correspondingly, people's best and worst characteristics are reflected in his
poem «Erlermen esi biitin bolsan ulpat»:

«.. Jagsiga kop isinde dusar kelsen,
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Jetpegen artig-kemdi qumtap jabad.

Jamanga qansa qizmet jasasan da,

Ozifidi aqirinda zérdey sagad.

Minezi jamandardifi it sekildi,

Eseyip erjetken son qold1 qabad.» [14,82.].

The poet's main goal of giving a message to his contemporaries and the next generation
is probably, firstly, what he had learned from the teachings in the mosque-madrasah and,
secondly, the principles of the Islamic religion. Because, in verse 110 of Surah Imran of the
Qur'an, it is said:« You should be a good community that calls people to goodness and
forbade evil, and believes only in Allah. »[15, 64].

Nurtugan, a poet, wants people to become a nice nation mentioned in the Quran. That
is why he preaches to people and writes agitational poems. For example in his poem, «Adam
bolsan sypayy bol» he appeals to his contemporaries:

“Keibireu jaqsylyqty jaqyn bilip,

Juredi adaldygpen tusip kozge.

Magsaty — adamdyqty armandaidy,

Pikiri baskalardan bolady ozge” [11, 82.], — He preaches, exhorts and displays
gratitude to nice people, and he exaggerates the value of those who do good. Otherwise, he
frustrated again and mercilessly criticizes the scoundrels he has seen.

«Jagimpaz jaginadi jaramsaqtap,

Jikteydi swayttigin quzil tilge.

Qoynina jilan salip otirads,

Isi — qas, sirt1 — jilman koz korgende.

Osekti 6ner bilip, pulsiz tasip,

Jiiredi soz arqalap birden birge.

Jamandap dost1 dosqa, jala jagip,

«Mazdasa, — deptanadi, — menenkdrme! ...

Dos tutpa kozi kiilgen jagimpazd

Dos tutpa kozi kiilgen jagimpazda,

Efbeginitke istegen keter jelge» [14,83.].

People's bad and inadequate behaviors are condemned in these verses by Nurtugan
and he urges his contemporaries not to be like that.

In other terms, he advises not to make friends with such people, who are not
intelligent. Thus, the poet suggests that life should be spent meaningfully by everybody. In
addition, he illustrates the following about stupid and unfaithful people in his poem «Bir
kenges» which means a piece of advice. The meaning of the poem is expressed as follows by
the poet:

«...Keskinin kem aqildin qarap tursan,

Koterip 6zin tawga bagalaydi.

Smiday smup ketip sal narseden,

Kewlindi qatt1 sozben jaralayd:.
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Qolina opasizdifi olja tiisse,
Dos1 men joldasina qaramaydi» [14, 84.].

Since then, he has been able to expose the drawbacks of the ill-wishers and sycophants
who do harm the country, morals, and family relations, and sometimes even the fools who
are easily caught by them and compares them with real noble souls against them. For
example, the poem «Jaqs1 men jaman turali»is an evidence of this saying.

«J1lu kiin nurinday asildar bar,

Qitimir sar1 ayazga tondirmaytin.

Egeske erinbeytin keksil de bar
Jarmoyin,beypil s6zge boldirmaytin.

Qu da bar, neken — sayaq swayt ta bar
Joldasin qatar iiyge qondirmaytin,

Aq konil, afigaw, baygus, sorli da bar

Sir biikpes koringenge tekturmaytin» [14, 85.].

As mentioned above, the majority of the topics which were touched upon by the poet
depend on correcting a man's bad habits and misbehaviors.

In view of this, Nurtugan composed a lot of poems with the idea that such a bad man
should not muddy the young generation's silence and pollute their minds, and in contrast, a
good one should lick their hearts and cheer them up. The poet displays clearly negative
aspects within the country, sometimes laments his inability to contend against them, and
considers himself as one of the culprits. The poem «On jeti nazym»:

«Pikiri bar jassakirt
Misaliqilsin keyingi.

Sirtina qarap jirenbey,
Isine jinar peyildi» [14, 29.], -the author depicts a goodperson's portrait defining
the man's crucial characteristics.
As for, «Ekinshi nazymynda»:
“Ulgi korip ulkennen
Buzyqtyqty qoldandyq.
Paidaqyldyqqaradan,
Jagsykyqtanqurqaldyq
Munymyz — netkennadandyq!
Munynbariaramdyq!
Bul minimize turganda
Tuzelmeidibirhalyq!” [14.29.], —and suggests the right ways to be intelligent.
Moreover, he puts himself in the place of one of those who has a bad reputation, asks him to
give up bad habits, and stop doing negative actions, he is very angry with him at the same
time. In the third and fifth poems, he emphasizes the harm of ignorance, theft, and negative
acts again that they are not in accordance with the Sharia and the Koran invented by dumb
mullahs, and proclaims, «Save your children from ignorance, even if you are like that!» [14,
25-27. 1.
Furthermore, the poet also points out ways to get rid of ignorance, and bad habits that
pollute the minds of the generation as Abay. The topic of Islam, which is drawn like a golden
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thread in the poetry of both of them, is the topic of Islam. Creations that describe the nature of
God Almighty. The spiritual heritage that glorifies God's existence and greatness is often
given in the form of praise Both of them did not go beyond the scope of Islam in their
knowledge of God, but were able to show a deep knowledge, weighing the religious thoughts
that are in harmony with the verses of the Holy Qur'an and the hadiths of our Prophet
Muhammad (pbuh) in their works. Allanif 6zi de ras, sozi de ras,

Ras s0z es uaqitta jalgan bolmas.

Kop kitap keldi Alladan onif torti

Allani tanituga s6z ayirmas,- [16, 25-27.]. -If Abay pays particular attention to
the truth of knowing God, Nurtugan Kenzheguly clarifies his wishes using simple everyday
words such as «Yes, God, I pray to you alone!», «If you call me your servant, then cure me» in
his poems:

«Siiyendim, jalg1z, Alla, 6zine adal,

Sipa ber keselime, sen, ziilzalal?! [14,11.], - the poet's main focus is Allah, and
with the mood characteristic of humanity, he wishes for the lyrical hero a good hope through
the lines of the song. Both of them have an infinite love for God. He aimed at self-knowledge
and spiritual purification of man by loving God. And faith begins with knowing God. Faith is
the source of moral, and virtue qualities and the source of people's education. So, in our
opinion, Nurtugan, like Abay, is a people-oriented, humanist poet who holds the flag of
humanity high.

The idea of enlightenment is Abay's special theme in his poetry. Abay is an
enlightening poet who paid special attention to art and education. According to Abay's
opinion, a person is like a brick suitable for building the world, so the person should find his
place in life and make a much contribution to the country.

In the final analysis, one should read and study with great enthusiasm to master the
science, Nurtugan poet anticipates that the key to recovering from the syphilitic character is
education and calls the nation to be well-educated. At first, the poet acts according to his
advice, educates his son, and consults his son by giving some useful advice.

“Oqu izdep, qaragym, kettin uzap,
Saulygyndy otyrmyz Haqtan surap.
Sol de bolar jolynda, jau da bolar,

Bir syqqan son jure ber qaitpai sydap!
Otbasynda qart adam otyrady,

Jas adamga jarasar etse talap.
Talabynnan Tanirim jarylqasyn,
Duspanynnan jolynda korme azap!
Bir nesibe bolarlyq tutynarsyn,

Tek bir kunde eskim de almas sanap.
Eseigen son, ansein is bitpeidi,

Oz halinwe talapqga turma qarap.
Ugit aitqan auylda ulkenderin,
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Tutynarsyn gylymga muny balap.

Bul ugit soz — ulken syn, yqyrarym,
Seni oilap, bolyp tur konil jarym.
Maglum boldy hal-jaiyn qagazynnan,

Ayagam jok, kaitein, qolda barym! [14,15.] -, then, he insists his child contend
and overcome all the difficulties encountered on the path of getting an education, until he
reaches his desired goal. He prays the God so that his son can achieve all his goals. Also, he
evaluates the path of knowledge and science as the path of justice, adds it to his poems like
a will, and commands not to deviate from this path.

«Talabifinan talpingan tayma, janim,
Gadilettik, ayqindiq — jiirgen torif...
Beldi baylap baygege basind tik,

Atan qazaq, duspanga ketken kegin.
«Kek alar» depketken son kewilimiz bar,
Ald1 tayiz, sarbazim, senifi kolifi! [14,16.].

The poet understands that, namely, education is a real medicine for evil in society and
contemporaries' bad behavior and it is seen in his several works. In fact, this is a proven truth
in any society, in any era.

In general, education and traditions are considered to be very important in the
development and history of any nation, therefore they will become channels for national and
folk pedagogy.

However, this matter depends on the characteristics of each nation, lifestyle, beliefs,
and stance. In this regard, it is familiar that the Islamic worldview played a great role in the
past centuries, and when studying poets' creativity in the Syr region, in our opinion it is
better to consider them as a whole.

The instructive meaning of Nurtugan Kenjegululy' biography and creativity, who lived
along the Syr region is described in the content of the article. His great contribution to the
young generation's education in Kazakh literature is priceless: his works are full of proverbs,
and words of wisdom, and we trust that his allusions to justice, faith, religion, and honor are
in tune with the wishes of the modern century.

According to A.S. Makarenko's viewpoint, education is a social process in a broad
sense [17, 82.]. A family, environment, educational centers, and others are of great
importance, regarding, teaching methods are considered to be indisputable and integral parts
of education. Regarding the classification of these teaching methods, there is no unique
opinion, it differs in pedagogical textbooks and scientific works, that is, "In G. I. Shchukin's
textbook published in Moscow in 1977, teaching methods are described: 1. Formation of
personality consciousness; 2. Formation of public behavior, and organization of activities; 3.
Behavior and actions refer to motivation" [18, p. 86]. Their work is developed by N.L
Boldyrev, N.G. Goncharev, F.F. Koralev.

It can be said that the process of religious education is not one-dimensional due to the
main object of our research work. It includes several dimensions that are equally necessary to
form a whole personality. In other words, the holistic approach that is considered important

BECTHMK Eepasuiickozo Hawuonarvkozo yHusepcumema umeru A.H. Tyauacsa. Ne 1(142)/2023 213
Cepus Iedazozuxa. Icuxorozus. Covyuorozus
BULLETIN of L.N. Gumilyov Eurasian National University. Pedagogy. Psychology. Sociology Series



B. Ospanov

in modern pedagogy in religious education should be considered on the basis of a
methodological basis. Therefore, the skills of faith, and religious lifestyle, including external
forms and manifestations are inoculated in the process of religious education. Education
should contribute to the visibility and discovery of this path in human life. A man, who has
been educated in this way, thinks and acts according to the initiative set by God; he tries to
conform to the worldview shown by God in every action and thought. Thus, the main
problem of education at the moment is the formation of the worldview, because "teaching
activity of the education helps to master all types of the action with the leading idea
implemented in various systems of teaching forms, the worldview with the educational
system, and the formation of skills and abilities" [18, 108.].

From this point of view, the types of education are integrated into Nurtugan's works,
and excerpts taken as examples can prove that the above-mentioned ones can be seen in one
work in his Islamic worldview poems.

National education with Islamic values is infused in shayyr's works and put in a poem
table. From his poems addressed to the general public to an individual, or on the contrary,
from the poems addressed to an individual, one can fully understand public exhortation and
teaching, and nationalism, aesthetics, morality, and educational directions overlap in his
works.

According to scientist S.K. Kaliyev's viewpoint, folk pedagogy starts with family
education through traditions, customs, rituals, food preparation, hospitality rituals and
examples of oral literature, national ornaments, art forms, and sports games, and continues
through village regions, and countries. If we say that - the type of education, which has long
taken place in the relationships between the people, the tribe, the city, and the whole people,
is a certain norm of shaping human character and behavior [19], then all of them can be found
in Nurtugan Shayir's works.

Conclusion

On the whole, Nurtugan Kenzheguly is a realist poet, that is to say, he is an artist who
was able to illustrate all aspects of life in his works at the end of the XIXth century and at the
tirst quarter of the XXth century. In the final analysis, he investigated complex issues of the
post-Abay period, such as historical, social, national, and class fundamental ones, he could
even notice minor phenomena in the daily life of the Kazakh country that others do not
understand, his works were based on those issues, thus made a great contribution to the
people’s education. Therefore, some of his works are not only a mirror of that period, the life
of that time, but they are also a powerful tool in our dog life today to reveal the differences
between life and poverty, civility and immorality, unity and discord, bravery and oppression,
goodness and evil.

Becoming a child of one's motherland, mastering national traditions and customs, and
the spiritual heritage of ancestors are carried out through national education as stated in the
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concept of education [19.], so the need to teach everything in educational institutions is one

the agenda.

Thus to summarise, there is a good reason to say that Nurtugan Kenzhegululin
continued Abay's tradition in Aral and Syr regions: firstly, he considered Abay to be a great
man, and secondly, he wanted to continue Abaiy's tradition to help people through his
works, set an example for the path of education, and thirdly, he was against dishonesty and
ignorance, fourthly, he promoted religion, science, and art based on the values of the Islamic
religion, and finally, he made a great contribution to the generation education based on folk
education.
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b. Ocnanos
Kopxoim Ama amwuindazor Kvisviaopda yrusepcumemi, Keisviropda, Kasaxcman

Hypryran KeH>XeFryayabl HIbIFapMallIblABIFBIHAAFBI T9AiM-TopOMe *KoHe AOaii
MO93MsCBIHBIH dcepi

Angarna. Makaaaga asrop Ceip OoOiibl aKbIH-KbIpayJapbl IIIbIFapMadapblHAaA
UcAaMlyl AYHMETaHBIM MeH YATTBHIK TopOue ici THIFBI3 OipaikTe KapacTblpfaH. OHBIH TYIIKi
MakcaTbl — 1cAaM AiHiH TipeK eTe eaai, YpIIaKThl >KaKChIABIKKa OacTray, agaMrepliidikke,
pyXaHM Ta3aAblKKa, adaAAbIKKA IIAKBIPy, eA’KaHABIABIKKA, YAT)KaHABIABIKKA Oayay,
FpLAbIMFa, Oizimre yHaey. COHBIMEH KaTap 3epTTey >KYMBICBIHAA AOail ITOD3USICBIHAAFDI
Myxameg naitramOap eMipiH yari ety Colp OOJIBI aKbIH-KbIpayAapbIHAa FaHa eMec, SKaATIbI
XIX racplpabplH conrpl muperi MeH XX facelp OacbhlHAarbl KaszaK oJeOueTiHAe
IIbIFapMallbIABIKIIEH AaMBIFAaHABIFBI CUIIaTTaAaAbl.

KepxkeM ce3 enepiniy Kallanga XaablK ©MipiHiH OapAbIK Ke3eHAepiH, 3aMaH Ty/AbIpraH
94€yMeTTIK, casCU TapThICTapAbl, KOFaMJAarbl 9p TypAai arbIMAapAabl, TICUXOAOTUAABIK
INBITBIPMaH OKUFaJapAbl allHaABIIl OTIICNTIHE Hasap aydapblaaabl. Kasipri xesgeri kaszak
94e0ueTTaHy FBIABIMBIHAA AIHM aFapTyLIBIABIK aFbIMAAFbl aKbIHAAPABIH IIBIFapMadapbl ap
KBIpbIHAH TepeH 3epTTeAill KaTKaHAbIFbIHa MaH Oepeai. JiH, FbIABIM, OHEp — eMipai TaHy Jel
aTaaaTbIH Oip OyTiHHIH KypaMJac O0eaikTepi peTiHae KapacThIpblAaAbl.

MaxkazaaHbIH MakcaTsl — AGall Mo®3ACBIHBIH HypTyFaH IIBIFBIPMaIIBLABIFBI MEH XaAbIK,
arapty iciHe ocepiH OyriHI IlejarOrMKaAblK —MAesidapMeH, ToAiM-TopOme  >KailAbl
KarujalapMeH OallAaHBICTBIPBII, CBIHM TaAjdayAap >Kacay apKplabl Oarasaay. AOail MeH
Hypryran KeH>KeryAbIHBIH IIBIFBIPMAIIBIABIFBIHAAFBl IIBIFBIC 94€MiHIH pyXaHM Ka3blHa
Ke3Jepi, MCAaMUAT TaKbIPBIObI, aFapTYIIBLABIK KO3KapacThIPBl TaMBIPAAcChIIl KaTKaH OipTyTac
KYOBLABIC (YIII TaFaHbl) peTiHAe KapacThIPY 3epTTey SKYMBICBIHBIH ©3€KTiAiriH allKbIHAAABL.

MaxkaaaHnbly Herisri OarbITel HypTyraH mIbFapMadapblHAAFbl 0iaiM MeH XaABIKTBIK
TopOue Ke3JepiH, UcAaMM AyHMe TaHBIMHBIH MoHIH ypIlaKKa >KeTKi3y OaFbIThIHAA FBIABIMU
nabIMAay/Aap MeH TY>KbIpbIMAap >Kacay, YpIlaK YIIiH pyXaHU KYHABIABIK €KeHiH Ja1ea4ey.

MakaaaHplH IpaKTUKaABIK MaHBI3BIHABIABIFEI AOaii MeH Hypryran misirapMasapbiH
Ca/ABICTBIPA OTBHIPBII CAaMU KYHABIABIKTAp TypaAbl OidiMaepi KeHellill, pyxaH! a3bIK adaabl,
MOTIH Tasajgayra JaraplaaHagbl. HeTwokecin opra >KeHe >KOFapbl OKY OPBIHAAPBIHBIH
IleJarornmkasablK yAepiciHae maiigasaHyra 601aAbl.

Tyitin cesaep: mcaaMmu JAyHHMeTaHBIM, YII TafaH (AiH, FBIABIM, ©Hep), Ha3bIM
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(MO®3MAHBIH epeKIlle Typi), XaAbIKThIK TopOue, 0iaiM, peaancT aKbIH.
b. Ocnanos
Kosviropduncxuil ynusepcumem umenu Kopxvim Ama, Koisviaopda, Kasaxcman

Tema Bocnuranus B TBop4decTBe Hypryrana Kerxeryayanl u BausiHue Ha Hero
o»3um Adast

AnHOTamms. B saHHOII cratbe aBTOp paccMaTpuBaeT B TECHON B3alIMOCBA3N
BOIIPOCBHI JICAaMCKOTO MMPOBO33PeHNsI U HallMOHAaABHOTO BOCIINMTAHMUS, Halllealne
OTpa’keHle B IIPOU3BeAeHIIX I0DTOB-KbIpay 3eman CrIpa.

OcHoBHas1 11eab - B35B 3a OCHOBY pPeAUTHIO MCAaM, HIPU3BaTh Hapod, oApacTraloliee
IIOKO/eHNe K HPaBCTBEHHOCTH, AYXOBHOI YMCTOTe, YeCTHOCTY, ITaTPUOTU3MY, IPUOOIINTD
K 3HaHIIM, HayKe.

Taxoxe B mccaeagoBaTeabckoll paboTe OTMeuaeTcs, 4TO TpaAMLNs M300paskeHUs
KI3HHN Ipopoka Myxamesza B KadecTBe oOpasiia B mossum AOas IpoJoaXMAach U
pas3Bulach He TOABKO B TBOpYeCTBe ITODTOB-XKbIpay 3eMAn CpIpa, HO U B 11eA10M BO BCeil
Ka3aXCcKoll auTeparype rocaeaseit yerseptu XIX 1 Hauaaa XX Beka.

B craThe nmoauepxkmBaeTcs, 4TO MCKyCCTBO Xy40>K€CTBEHHOTO CA0Ba BCerja oTpakaeT
BCe 9Tallbl >KM3HM Hapoja, He OOXOAUT CTOPOHOIN COIMaAbHBIE, IIOAUTIYECKIE
KOH(AUKTHI, IOPOKAeHHbIe BpeMeHeM, pa3ANdyHble TeYeHUs, IICUXOAOIMIeCK) CAOXKHBIe
COOBITHSI, MMEIOIIIVIe MEeCTO B OOIIeCTBe.

B coBpeMeHHOI1 Ka3aXCcKOl AUTepaTypOBeAYecKOl HayKe BCeCTOPOHHE M3ydalOTCs
IIPOM3BEAEHNSI TIODTOB Ha PeAUTMO3HO-TIPOCBEeTUTEeAbCKMe TeMbl. Peamrus, Hayka,
JICKYCCTBO pacCMaTpMBAIOTC KaK COCTaBASIOIINE TaKOIO eAMHOIO IMOHATHUS, KaK II03HaH/e
SKVI3HI.

Ileap cTaThyt - IOCPEACTBOM ITPOBeAEHIST KpUTUIECKOTO aHaAM3a OLIeHUTh BAUSIHIEe
nos3un Abast Ha TBOpuyecTBo HypTyrana u Ha 4e40 HapOAHOIO HPOCBEIeHNs C ITO3ULINIA
COBpeMeHHBIX I1e4arorm4ecknx 1Aeil, IpUHIIUIIOB BOCIIMTaHIS 1 OOyJeHs.

B crathe moauepkmusaetcs, 4TO B TBOpuecTBe AbOas m Hypryrana Kemxeryayas
TECHO IlepelldeTeHbl  AyXOBHble OoraTcTBa BOCTOYHOTO MHIpa, TeMa JcAaMma,
IIPOCBETUTEAbCKNE B3TAAABI, KOTOpble IpeAcTaBAeHbl Kak eAuHoe siBaeHne (Tpu omoper).
DTuUM 1 onipeeaseTcs aKTyaldbHOCTb HAaCTOSIIETrO MccAe 0BaHusL.

Cratpsl opueHTMpOBaHa Ha TO, 4YTOOBI IIOKa3aTb, YTO UAEUM U PacCy>KAeHMUs
Hyprtyrana o HapogHOM oOOpasoBaHMM I BOCIMTaHMM, MCAAMCKOM MMPOIIOHMMaHUU
SBASIIOTCA AYXOBHOM IIEHHOCTBIO M YTO MX HEOOXOAMMO JAOHeCTU A0 II0CAeAYIOIINX
ITOKOAEHUIA.

IlpakTiyeckas 3HAYMMOCTL CTaTbM 3aKAIO4YaeTcsl B TOM, 4YTO CpaBHUTeAbHOE
usydyeHmne InpoussedeHurt AOass u Hypryrana pacmmpur 3HaHMS 00 MCAaMCKUX
IIeHHOCTSIX, AacT AYXOBHYIO IUINy, OyJ4eT CIIOCOOCTBOBaThb pas3BUTUIO  YMEHU:
aHaAU3UPOBATh TEKCT.

PesyabTaThl MccAeA0BaHMs MOIYT OBITh MCIIOAb30BaHbI B I1e4arorm4eckoM IIpoljecce
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CpeAHMX U BBICIIUX y4eOHBIX 3aBeJeHMIA.
Karo4gesble caoBa: 1McaaMCKOe MUPOBO33peHMe, TpU OIOPBI (peAurus, Hayka,
JICKYCCTBO), Ha3bIM (OCOOBIN BUA II0D31UM), HAPOAHOE BOCIIMTaHe, 3HaHNs, II09T-peaacT.
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