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Abstract. The processes of globalization and increased intercultural interaction
have led to the problem of reintegration of modern national communities, and today
scientists are looking for adequate models for it.

The work aims to analyze citizens' everyday multicultural practices as a resource
of civic identity. The object is the everyday multicultural practices on the KAZNET
network. The subject of the study is the features of consumer; linguistic, and artistic
practices of the country's citizens in the media space of KAZNET, which symbolically
reflect the identity of citizens, formed based on intercultural interaction. Empirical
tools use the method of qualitative content analysis of media data of cultural practices.

This study makes contributionsto the existingacademicdebate on multiculturalism
by anticipating arguments related to social leadership concepts. Analyzing the
problem of multiculturalism in the context of the problem of integration of modern
national communities, we raise the question of the possible role of multicultural
practices in supporting the integration discourse of modern national communities.

The results of the study can be used to develop state cultural policy strategies,
as well as in educational institutions to formulate courses aimed at developing
intercultural dialogue.
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Multiculturalism in the cultural practices of everyday life (case of Kazakhstan)

Introduction

Multiculturalism is a response to a specific feature of modern Western communities with the
problem of cultural differences [1].

For Kazakhstan, multiculturalism became an integrative ideology for a young, fragmented
society at the time of the collapse of the Soviet state, with the help of which the state tried
to implement strategies of social harmony, optimize cultural and civic strategies, develop an
adequate institutional model of a multiethnic community through the support of the Institute of
Ethno-cultural centers and the Assembly of People of Kazakhstan with political representation
in parliament.

The topic was touched upon for the first time in the country at the XXIX session of the
Assembly of People of Kazakhstan and in the Address of the Head of State to the People of
Kazakhstan dated September 1, 2021: "A high culture of dialogue and compromise will become
one of the main factors in strengthening civil solidarity in our country” [2].

The results of intercultural interaction on the formation of frames and patterns of everyday
practices of the population and their impact on the process of reintegration of the country
require comprehension. Reflection on the experience of multiculturalism in the cultural
practices of modern Kazakh society has become especially relevant because interaction
with representatives of different cultures at various levels - from interstate cooperation to
interpersonal communication - requires an adequate understanding of the characteristics of
cultural diversity and the ability to conduct intercultural dialogue in the context of increasing
political conflicts on the international stage.

This study aims to examine the routine cultural practices through the social network called
KAZNET that contribute to a multicultural identity as a means of social capital for fostering a
national-civil identity.

The research problem is to identify whether the everyday cultural practices of the population
are the source of the national-civil identity. Hypothesis: Everyday practices are an indicator of
the actions of reference schemes functioning as intersubjectively developing projects of social
action.

The subject of the research is the peculiarities of multiculturalism practices in the KAZNET
art, social network, consumer practices, and language practices of the country's population
as public arenas of public discourse, which symbolically define the multicultural identity of
citizens. Object: multiculturalism in everyday practices of the population of the country.

The Bristol School, exploring the problems of intergroup relations and intra-group solidarity,
sees culture and identity as dynamic, diverse, dialogical practices [3: 55-106], [4: 87-116], [5].

Criticism of multiculturalism as a policy in the academic and political field was associated
with the argument that in theory and practice it "essentializes" various components of culture
and hinders individual autonomy [6: 36-37]. The practical implementation of the variant of
multiculturalism as a support for collective identities has led to certain problems of political
integration, territorial isolation of certain groups in ethnic enclaves, and stereotyping of
attitudes towards "other" groups, regardless of affiliation.
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According to Meer and Modood, the anti-cultural discourse does not correspond to empirical
reality, arguing the thesis by analyzing multicultural practices as a fact reflecting the degree of
their penetration into the integration policy of Great Britain [7: 1-17].

From the point of view of T. Modood, despite the desire of representatives of different cultures
to communicate, any communities have great difficulty limiting the daily influence of their
own normative and symbolic core on the formation of some average image of a carrier of civic
identity, therefore, the implementation of the strategy of interculturalism requires significant
efforts from both the country's leadership and society [8: 87-105]. Therefore, it is necessary to
pay attention to institutions that strengthen cross-cultural interactions of citizens at the micro
level and have the most direct impact on everyday interaction in cities, schools, clubs, and public
places [9, 10].

We share the position that cultural diversity is endemic to humans, and human diversity as
such is an integral part of human status [11: 56-57].

As Charles Taylor wrote, it is necessary to develop the idea of reaching consensus as
something that is not given, but something that needs to be worked on, including through new
interpretations of the actors' points of view in the dialogue process [12].

As noted by Jeffrey Alexander, in modern societies, solidarity remains the main point of
concentration of feeling, comprehension, reward, and punishment, preserving the significance,
and the spiritual and emotionally experienced meaning of "us" ("us"), i.e. what can be designated
as "we-belonging" ("we-ness"), represents a fundamental structuring social force [13: 531].

In the context of globalization, when a variety of goods and services are presented on the
markets, the country needs to have competitive advantages and niches where the culture and
values of the nation will be reflected together with modern cultural initiatives. As Modood
wrote «...the context for politics is already thoroughly imbued with dominant ways of thinking
and doing - with cultural orientations such as national history and language, with religious
and/or secular perspectives, with institutional norms and so on - and that these contextual
factors cannot be abstracted out to identify a set of principles of justice independent of cultural
interpretations» [14:5].

Methodology

This study, oriented towards a constructivist-phenomenological approach, contributes to the
existing academic debate on multiculturalism by presenting arguments related to the problems
of integration of modern nations and its foundations through the analysis of a Kazakhstan case.

The debate about the nation and multiculturalism as a form of national policy is being
updated both with the growth of cultural differences as a specific feature of modern democratic
national communities and with the increasing growth of xenophobia and anti-multicultural
discourse. The growth in the political arena of modern nations in the world of xenophobic
rhetoricindicates, in our opinion, that the rejection of the ideas of multiculturalism at the level of
political discourse is accompanied in practice by the polarization of national communities, and
perhaps it is worth reconsidering the relationship between the principles of multiculturalism
and civil discourse in national politics.
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The multicultural approach nevertheless continues to cause debate in the world [15], but
the growth of xenophobia, the escalation of local conflicts into international ones, and political
polarization in the world, according to the report of the Institute for Economics and Peace
(IEP, 2023) Global Peace Index (GPI ) 2023 shows that the average level of global peacefulness
worsened for the ninth year in a row [16]. According to Dupont P.L,, Sealy T, Modood T., despite
criticism, multiculturalism offers resources for constructive dialogue about national identity
and shared citizenship in a pluralistic society [17]. The question of in what cases the application
and functioning of the principles of multiculturalism is possible.

This study makes a theoretical and practical contribution to the existing academic and public
debate on multiculturalism by presenting arguments related to concepts of social inclusion.

The specificity of multiculturalism of Kazakh society lies in the following features of the type
of society itself:

1) It is a society modernized in Soviet times, in which the mobilization paradigm has
changed the social and cultural practices of people, including ethnic and confessional groups.
Due to the historical factors of the formation of Kazakhstan's society (both mobilization and
adaptation on the part of actors), the interaction of political, cultural, and social factors created
a kind of patchwork of recombination of social identities.

2) The interpenetration of multicultural practices intensified during the period of
independent Kazakhstan along with the search for national identity and cultural authenticity,
the globalization processes of identity hybridization.

3) The transition from multiculturalism to interculturalism in the country is caused by the
need to develop a sense of national community and coordinate the principles based on which
this should happen. The source of this situation is local interethnic conflicts that have occurred
in the practice of society, the risks of possible ethnicization of social conflicts due to the growth
of social stratification in society, and deprivation.

The empirical study examined the positioning of cultural practices in the KAZNET network of
symbolic identifiers in multicultural identity. The empirical tools use the method of qualitative
content analysis in this research encompassed measuring the dialogical everyday practices of
the population.

We studied multiculturalism as a practical principle of everyday communication that
characterizes our society, and which can be seen through the prism of the everyday cultural
practices of the population, even if at the level of public opinion discourse the problem of the
reintegration of citizens for Kazakhstan is an urgent task on its political agenda. We think that
the boundaries of citizenship are maintained through symbolic identity resources that are
reflected in everyday cultural practices.

Analytical framework: our methodological orientation is the concept of the Bristol School
of Multiculturalism [18: 304] and the concept of intersubjectivity [19: 135-202], its programs
reflect the main aspects of Kazakh ethnic-practices, in which the legitimacy of multiculturalism
comes from the real situation of people as representatives of their cultural groups seeking
recognition and inclusion in their societies as they are.

The research problem is to identify whether the everyday cultural practices of the population
are the source of the national-civil identity. Ethnicity as a type of social categorization can be
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a resource of civil identity in a multicultural world, experiencing a turn towards decoloniality,
and requires an analysis of the prerequisites for the reintegration of countries on the premises
of civil society.

In the conditions of Kazakh society (both mobilization and adaptation on the part of actors),
the interaction of political, cultural, and social factors and the interpenetration of multicultural
practices created among its citizens, despite the search for national identity and cultural
authenticity by the Kazakh nation, a peculiar recombination of socio-cultural identities and
identity hybridization.

Hypothesis:

1. National-civic identity is reproduced in public discourse through symbolic support in
multicultural practices that transform the boundaries of inclusion/exclusion of "one's own" and
"others".

2. Everyday practices are an indicator of the actions of reference schemes functioning as
intersubjectively developing projects of social action.

3. Multicultural practices of civilians are potentially a condition for national-civil integration.

We proceed from Schutz's premise that the prototype of all social relations is interactions and
the institutional spheres of experience that arise in the process: «I can make myself understood
to them (which follows from the preceding assumptions): (f) that a stratified social and cultural
world is historically pre-given as a frame of reference for me and my fellow-men, indeed in a
manner as taken for granted as the 'natural world» [20: 335].

The main reality is everyday life, it is necessary to study trivial everyday knowledge, since
this knowledge is distributed in specific groups of people in a special historical and cultural
setting and how by relying on this knowledge, people construct social reality. Reference schemes
functioning as projects of an individual's social action are intersubjectively assumed.

The concept of the "biographical situation" of Schutz gives an understanding of the variability
of social interpretations and, accordingly, cultural orientations [21, 22].

We demonstrate this fact through a case study of everyday consumer practices of nutrition
and fashion design, art practices, and language practices of the population of the country.

On the one hand, the fixation on processes that "change the quality of social and political
within the societies of nation-states' indicates the dynamics of modern societies in which the
recombination of social identity becomes obvious. In our case, due to the historical factors of
the formation of Kazakh society (both mobilization and adaptation on the part of actors), the
interaction of political, cultural, and social factors created a kind of patchwork of ethno-practices
in national identity, which, in our opinion, contributed to the development of the intercultural
environment in Kazakh society.

To test hypotheses and perform research tasks, methods of content analysis were used. The
object of the study is textual information with images in posts on the social network Instagram
of KAZNET, presented on the pages of actors of linguistic, consumer, and art practices. Stages
of the research: conceptualization of the subject of research, formation of a research strategy,
empirical testing of research hypotheses based on data collection on the social network
Instagram (KAZNET).
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The content analysis method was used to analyze media materials from the Instagram
platform to identify key themes and categories.

Results

Using the qualitative content analysis method, the main categories and units of analysis
of multiculturalism as the rhetoric of civil identity are identified. Elements corresponding
to categories are highlighted in the text. The frequency of mentions of units of analysis was
calculated. Analysis categories: 1. Linguistic practices, 2. Consumer practices, 3. Art practices.
Unit of Analysis:

1. Linguistic practices by hashtags #kazakhspeakingclub#QazaqTili #Qazaq Grammar
#soylekz# Kazakh Language# ka3akTisni# Ky/JbTypa Ka3axcTaHa #Ka3aklla cere#MeHiH esiM
MeHIH TIJIIM# yYUM Ka3axCKUN# Ka3aXCKUHU [/ BCEX.

2. Consumer practices by hashtags #kazakhstyle#kazaxckuiictunp #getready with me
Kazakh edithion# made in Kazakhstan #made inkz# »xaHa Kasakcran#kazakhstan music.

3. Art practices by hashtags #kasakwacypet#artinkz#kzart#DisneyInKZ #ethnicma-keup#
BbICTaBKaacTaHa.

4. The analysis of the 40 pages of Instragrams popular among Kaznet bloggers on the
hashtags: #Qazakh # Qazaq style #Qazaqstan born#.

According to our research results, national-civic identity is reproduced in public discourse
through symbolic support in multicultural practices that transform the boundaries of inclusion/
exclusion of "we/in-group" and "they/out-group”; symbolic borders of citizenship and national
identity are supported by symbolic identity resources reflected in the discourse of everyday
cultural practices of the population; multicultural practices of citizens of the country are
potentially a condition for civil-national integration.

One such multicultural practice of the population is multilingualism in the linguistic practices
of the population, which was investigated based on the analysis of hashtags = #qazaqgstan
#speaking club #kazakh_speaking club/english # hangugo.kz# turkish# nemetski.kz#
wiedergeburtkz and other, a total of 57 pages:

Figure 1
Language practices of the pages in Instagram in KAZNET:
Ne hashtags Data
1 #kazakhspeakingclub 128
2 #QazaqTili 8100
3 #QazaqGrammar 1200
4 #soylekz 43
5 #KazakhLanguage 5300
6 #KazakKTijui 38600
7 #Ky/bTypaka3axcTaHa 1400
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#Kasakuiaceuie 5500
9 #MeHiHeniMMeHiHTiIIM 554
10 #y4MMKa3axCKUM 3300
11 #Ka3axCKUHUJISIBCEX 214

In recent years, we have seen the following trends in the language practices of the country's
population:

1) The growing interest of the country's population in learning the state Kazakh language.

2) Strengthening the multilingual youth, who usually speak and write content on social
networks in Kazakh, Russian, and English, also some of them study Korean, Turkish, and Chinese.
English and Kazakh are also taught in schools and kindergartens.

The problem of learning the Kazakh language is important, despite its official status as the
state language, enshrined in the Constitution, since most still, including Kazakhs, speak Russian
because of the Soviet colonial policy of Russification and stigmatization of indigenous languages,
including the Kazakh language.

Awareness of the need for knowledge of the Kazakh language by the citizens of the country,
caused by anxiety for the sovereignty of the country after the war in Ukraine, led to the growth
of language centers for the study of the Kazakh language. Despite the presence of a society for
the study of the Kazakh language at akimats, the degree of proficiency in the state language
on the part of the population was unsatisfactory, and in the last year, many language centers
for free study of the Kazakh language, the language of 70% of the population of the country,
have been opened by civil activists in almost all regional centers. For example, "batylbol" is
a free conversational club of the Kazakh language, that operates in 12 cities, in all megacities
and regional cities: batylbol_ - Astana, Almaty, Aqtobe, Atyrau, Qostanay, Qaraganda, Pavlodar,
Talgar, Oskemen, Oral, Aqtobe, Semei, Shymkent, and Petropavlovsk. However, some activists
like «kornekiproject», «qazaqgrammar», «kazakh_speaking club», «tilkespekjog» and others
have already raised this topicin public opinion and have contributed to the popularization of the
Kazakh language and identity in the public space, most of the organizers of these societies are
multilingual representatives of the country's younger generation. The pages of German, Uzbek,
Kyrgyz, Turkish, and other language communities living in the country with their newspapers,
theaters, Sunday schools, offices in megacities, and places of residence are also widely
represented on the social network. English has been actively occupying its niche since about
the 2000s, which is studied in schools, and kindergartens, there are highly rated universities in
the country that teach only in English, and citizens themselves have actively commercialized
the demand in the educational services market, including young schoolchildren and students
offering their services. Young people are also learning Korean because of their interest in music
and cinema, and Chinese for business interests, and Arabic and Turkish have become popular.

Consumer practices of the population of the Republic of Kazakhstan. We have divided the
consumer practices of the population of the Republic of Kazakhstan into the study of clothing
practices and art practices in the KAZNET network, which reflects the common features of
multiculturalism in everyday communication.
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The analysis of a total of 57 pages of consumer practices #modernKazakhstan #Kazakh
style #getreadywithmekazakhedithion #qazaqstan #qazaqstories #kazakhstan #fashion
#kazakhdesigner #kznews #astanatimes #kazakhculture of the population indicates that
intersubjective reference schemes reflect the strengthening of consumer interest in Kazakh
style, orientalism, which are manifested in the design of clothing, interior solutions, in the

design of popular jewelry among young people:

Consumer practices in Instagram in KAZNET:

Figure 2

Ne hashtags Data
1 #madeinkz 201700
2 #madeinkazakhstan 95500
3 #kazakhstyle 41100
4 #Ka3aXxCKUHUCTUIb 8800
5 #xaHaKa3aKcTaH 1000
6 #kazakhstanmusic 331
7 #getreadywithmekazakhedithion 130

Art practices make up the cultural capital of the country and reflect the search for ideas
and symbols of identity. A study of the content of domestic art practices in the KAZNET social
network was conducted based on hashtags: #kazakhartist"; #artvsartist #illustrationartists#

#illustrator # artinkz, a total of 93 pages:

Art practices in Instagram in KAZNET

Figure 3

Ne hashtags Data
1 #KasaklacypeTt 23
2 #artinkz 170
3 #kzart (5700) 5700
4 #DisneyInKZ 340
5 #ethnicmakeup () 9200
6 #BbICTaBKaacTaHa 5000
7 #getreadywithmekazakhedithion 130

The content of domestic art practices in 2022 showed an increase in interest:
1) to the Kazakh identity and representation of national images (ornaments, historical

persons, history).

2) On the topic of decolonization, research of collective memory, archives, present and past

of the people of Kazakhstan.
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3) Popularization of ethnocultural, but with a focus on utterance in the language of modern
technologies, the language of the global youth narrative on multicultural, including in the
language of animation, street.

4) The use of mythology in artistic creativity, animation, and commercial art market.

5) Addressing the image of a woman and feminist themes.

The analysis of the 40 pages of Instagram’s popular among KAZNET bloggers on the hashtags:
#Qazakh # Qazaq style #Qazaqstan born# was conducted to study their understanding of the
situation with national identity.

4. The analysis of the 40 pages of Instagram’s popular among KAZNET bloggers on the
hashtags: #Qazakh # Qazaq style #Qazaqstan born#.

Figure 4
«Who are we?»

Ne hashtags # Qazakh # Qazaq style # Qazaqstan born# in Instagram in KAZNET bloggers
1 https://www.instagram.com/dopesoz/

2 https://www.instagram.com/unknownkazak/

3 https://www.instagram.com/womenofkz/

4 https://www.instagram.com/book_kultura/

5 https://www.instagram.com/tilkespekjoq/

6 https://www.instagram.com/nurqojadua/

7 https://www.instagram.com/steppeart/

8 /https://www.instagram.com/manshuq_media/

9 https://www.instagram.com/korshiler_project

10 https://instagram.com/ziranauryzbai?igshid=YmMyMTA2M2Y=@zarinanauryzbai
11 https://www.instagram.com/qazaqgrammar/

12 https://www.instagram.com/almagul.menlibayeva
13 https://www.instagram.com/steppespace

14 https://www.instagram.com/artofther.kz/

15 https://www.instagram.com/musapublishing

16 https://www.instagram.com/kosnazzar/

17 https://www.instagram.com/zhanna_bektemissova/
18 https://www.instagram.com/maxat_kadyrov/

19 https://www.instagram.com/yeldos_alash
20 https://www.instagram.com/policysolutions.kz
21 https://www.instagram.com/zhan_zhihany/
22 https://www.instagram.com/tanda.bilim
23 https://www.instagram.com/thesteppe/
24 https://www.instagram.com/paperlab.kz/
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25 https://www.instagram.com/talashin

26 https://www.instagram.com/lcoy_kazakhstan/

27 https://www.instagram.com/xan_taniri/

28 https://www.instagram.com/aigerim_etnograf/
29 https://www.instagram.com/yerken_berkenov/
30 https://www.instagram.com/artcom.platform/
31 https://www.instagram.com/komuniti_plus

32 https://www.instagram.com/kaz.til.zhanawiry/
33 https://www.instagram.com/tanda.bilim

34 https://www.instagram.com/glebponomarevkz/

35 https://www.instagram.com/syrymitkulov/

36 https://www.instagram.com/heart.of.eurasia/

37 https://www.instagram.com/zhan_zhihany/

38 https://www.instagram.com/yakovfedorov/
39 https://www.instagram.com/rinat_balgabaev/
40 https://www.instagram.com/aisultan/

The study of the situation with national identity shows that identities compete in Kazakhstan,
depending on how different parts of society answer the question: "Who are we?".

One of these identities can be defined as Kazakh since it is based on the definition of "we are
Kazakhs". In the Kazakh-speaking sphere, politics, especially television and newspapers, are
increasing from year to year, they are concerned about the fate of the state language and the
status of the nation, and the country on the pages of their sites.

Another identity can be defined as Kazakhstan since it comes from the formula "we are
Kazakhstanis". Kazakh identity united Kazakhs and non-Kazakhs into one community, the
Kazakh people, based on the concept of friendship of peoples, and maintained self-stigmatization
concerning Kazakh identity. The social and cultural reality was such that Russified Kazakhs often
abandoned their identity, and in their cultural orientations were closer to Russians than to those
Kazakhs who negatively relate to Russian influence on Kazakhstan in various spheres. In Soviet
times, Kazakh society experienced forced mobilization, industrialization, and modernization of
social practices, Russification of social identity, and the practice of "socialist" nationalization,
which fully embodied the model of differentiation of society and its absorption by the political
system, which also affected the state of self-identification of the population.

Today, a new Kazakh identity is being formed, expanding at the expense of the "Kazakh", and
strengthening the priority in public discourse. The condition for the development of this trend
was the youth born and raised under the new state. Young people are more integrated into
modern Kazakh society - the role of school education, education of patriotism, acquaintance
of children, primarily non-Kazakhs, with Kazakh culture, etc. - are critically important for
successful integration.
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Conclusion

Based on empirical testing using the methods of qualitative content analysis of linguistic
practices, consumer practices, and art practices, the research hypotheses were confirmed.
Analysis of symbolic connotations associated with the national narrative and multiculturalism
in the visual texts of domestic bloggers on social media pages based on hashtags and nicknames
reflecting everyday consumer practices of nutrition and fashion design showed, on the
one hand, an increase in interest in Kazakh identity, the topic of decolonization, research of
collective memory, archives, present and past people Kazakhstan and ethno-culture, expressed
in the language of modern technologies, and actively commercialized by all commercial actors,
regardless of ethnicity, on the other hand, the national narrative has correlations in the global
context of the modern world. Based on the conducted research on multicultural practices, we
have found that these practices are connected to an individual's activity logic, which is based on
the requirements and norms of everyday interaction. National integration will be incomplete
without changes in national identity so that everyone can have a sense of belonging to it.

Individuals within the boundaries of sociocultural identity interact with a sphere of social
experience that sets the construction of a person's identity with a certain way of reality, helps
to determine the perspective of present existence, structuring it in the worldview in ontological,
normative, and logical aspects, forming a sense of belonging to historicity and a feeling of
involvement with the factual nature of existence.

It presents individuals with the necessary objectification and conditions for structuring the
social order, marking the coordinates of human life through significant cultural constructions, and
psychologically "protecting” individuals from ontological "vulnerability" of external existence.

However, we also think from the results of the expert interview that the multicultural
practices of the country's citizens cannot by themselves ensure civil-national integration.
Because the current agenda of public discourse is more socio-economic and political topics -
improving the level and quality of life of the population, channels of upward mobility for young
people, ensuring social justice, and protecting civil rights, as in most countries of the world.
The potential for the development of civil society and the realization of the diversity of local
multicultural practices and ethnocultural identity as a social resource for national-civic identity
depends on how the situation will develop in these areas.

Authors' contributions: Abetova Z.T. - general guidance, methodology, interpretation of
results. Kuderinov A.A. - methodology, collection of empirical data, content analysis.
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3.T. A6eToBa, A.A. KynepuHoB
JLH. I'ymuses amoiHdarbl Eypasus yammblk yHugepcumemi, AcmaHa, Kazakcmax

KyHaenikTi eMipaiH MageHu Ta:xipubecingeri kenmageHueTTilik (KasakcraH Keiici)

Anpartna. XKahaHaHy ’x9He MaJileHUeTapaJsiblK, 63apa 9PEKeTTECTIKTIH, Kyllewi Ka3ipri 3aMaHFbl
YATTBIK KAybIM/IACThIKTAP/AbIH, PEUHTErPAlMsIaHy MaceJieciHe 9KeJs/i koHe OYTiHri KyHi FasibiMaap
ofaH Gapabap yJrisiepai i3geyae [1, Johansson, 2022].

2KyMbICTBIH, MaKcaThbl — a3aMaTThIK GiperedJiKTiH 9/7eyMeTTiK KalmuTaJbIHbIH, Pecypchl peTiHze
KOIM3JeHUEeTTI COUKEeCTIKTI Ka/bIITaCThIpyFa bIKNaJ eTeTiH pecypc peTiHAe as3aMaTTap/blH
KYHZEJIKTi KelIMaJeHUETTi ToXKipubeciH Tasay. 3epTTey HblcaHbl: Ka3HeT »KeJliciHeri el XaJKbIHbIH
KYHJEJIKTi KeNMaJeHUeTTi Taxipubeci. 3epTTey moHi - 6y MaJileHHMeTapasblK 63apa iC-KUMbLI
HeTi3iHJle Ka/bINTacaTblH a3aMaTTapAblH Oipereiirin cumBoaAblK Typae kepceteTiH KA3HET-Tixg
MeJiha KeHiCTiriHeri es1 xaJKbIHbIH TYThIHYIIbLIbIK, TIAIK )KoHe apT-TaKipubesepiHiH epekileiKkTepi.
Maaenu ToxkipubeHiH MeJiaZiepeKTepAi canajibl KOHTEHT-TaAy d/lici - SMIUPUKAJIBIK KypaJs 60J1/1bl.

By 3epTTey ajieyMeTTiK UHTErpanus TYKblpbIM/iaMalapblHa KATBICThI JaJieJiiep KeJITipe OTbIPhII,
MYJIbTUMOIEHUETTIK TypaJsibl KOJIAAHBICTaFbl aKaJeMUSJBbIK IeH KOFaM/AbIK IMiKipTasackKa bIKHaJl
eTyTre apHaJiFaH. Kazipri yaTTapAbiH MHTerpanusachl 1po6JeMachl KOHTEKCIH/AEe MyJIbTUMd/IEHUETTiNiK
MaceJIeCiH Ta/IZJall OThIPbIIN, 6i3 Ka3ipri YITTHIK KaybIMAACThIKTAPAbIH UHTErPAIHSJIbIK JUCKYPChIH
KOJ1Aay[aFbl KOIIMaAEHUETTI TaKipubesepiiH MYMKiH 60J1aThbIH pPeJii TypaJibl MacesieHi KeTepeMis.

3epTTey HOTHXKeJepiH MeMJIEKETTIK M3JeHUeT CascaTbIHbIH CTpaTervusjapblH 93ipJey yUIiH,
COHJaM-aK OisiM 6Gepy KoHe FbUIBIMU MeKeMeJiepZie Ka3aKCTaHJbIK KOFaMHBIH KOIMOJEHHUETTi
acleKTi/siepiH 3epTTey Heri3iH/e MaieHUueTapablK AUa/0T Thl JaMbITyFa OaFbITTa/lFaH 6aFAapamManap
MeH KypcTap/bl KaJbIITACThIPY YIIiH NaiasaHyfa 60sa/bl.

TyiiH ce3aep: KONIMIEeHUETTIJIK, Me/Iha KEHICTIK, MyJIbTUMYIEHUETTI TOKiprbe, KyHAe K TiTiK

3.T. AGeToBa, A.A. KyaepuHoB
Eepa3suiickuill HayuoHanvHbll yHUsepcumem um. JL.H. ['ymunesa, Acmaua, Kazaxcmau

My/IbTUKY/IBTYPaJInu3M B KYJIbTYPHBIX NPAaKTHKaX NOBCceJHEeBHOM »kU3HM (Keiic KazaxcraHa)

AHHOTanus. [106anu3anus U yCujeHue MeXKyJAbTYPHOTO B3aUMO/IeCTBHS MTPUBEJIU K TpobGJieMe
pEeUHTEerpaly COBPEMEHHBbIX HAlMOHAJbHBIX COOOIIECTB, M CEerofHs YV4eHble HILYT AJis Hee
afiekBaTHble Mozesu [1, Johansson, 2022].

llesb paboTbl - aHa/IM3 MOBCEAHEBHBIX MYJbTHKYJIbTYPHBIX NPAKTUK IpaxkJaH KakK pecypca,
crnoco6¢cTBywIMe GOPMUPOBAHUID MYJbTUKYJBTYPHOH HJAEHTUYHOCTH KaK pecypca COLHAJbHOTO
KaluTajJa IpaxJaHCKONd HJeHTHUYHOCTH. OObeKT: NoBceJHEeBHble MYJbTUKYJbTypHble NPAKTHUKHU
HaceseHUsl cTpaHbl B MejuanpoctpaHcTBe KA3HET. Ilpeamer wuccienoBaHusi — OCOGEHHOCTH
NOTPeOUTEe/NbCKUX, A3BIKOBBIX M apT NPAKTHUK HaceJleHUs CTPaHbl B MeAUANpPOCTPAHCTBE, KOTOpbIE
CUMBOJIMYECKU OTPaXKalOT WJAEHTUYHOCTb TpakAaH, POpMHUpYeMbIi Ha OCHOBE MEXKYJbTypPHOIO
B3aUMOJENCTBUA. IJMIUPUYECKUM HMHCTPYMEHTApHUEM BBICTYNUJINA METOJ, KA4eCTBEHHOTO KOHTEHT-
aHaJ/IM3a MeJa JAaHHbIX KyJbTypHbIX NpakTUK KA3HETa.

JTo wucclefoBaHHE BHOCUT CBOM BKJAJ B CYIECTBYKOIIYI akKaZeMHU4YeCKyl JAUCKYCCHUI0 IO
MYJbTUKYJIbTYpaJU3My, NpeJCcTaBjssl apryMeHTbl, CBfI3aHHble C KOHIENLUHUSAMHU COLiMaJbHOMU
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WHTEerpanyyd HalMOHAJbHOTO COO6IIECTBA. AHAJMMU3UPYs NPOGJEMY MYJIbTHUKYJIbTypaju3Ma B KOH-
TEKCTe MPOo6JIeEMbl UHTETPAIMA COBPEMEHHBIX HAIlUM, MbI IMOJHHMaeM BOIMPOC O BO3MOXHOMN pPOJIH
MYJILTUKYJIbTYPHBIX MPAaKTUK B MOJJEPKKE WHTErPAIMOHHOTO JIMCKypCa COBPeMeHHbIX HalMOHATbHBIX
00IIHOCTEN.

Pe3ysbTaThl HCC/IeN0BAaHUSA MOTYT ObITh WCIOJb30BaHbI /11 Pa3pabOTKU CTPATEruil rocyaapct-
BEHHOU KYJbTYPHOU MOJIMTHKH, a TAKXe B 00pa30BaTeJIbHbIX YUPEXKAEHUAX A GOPMHUPOBAHUSA
KYypCOB, HallpaBJIEHHbIX Ha pa3BUTHE MEXKYJILTYPHOI'0 JIMaJiora.

KiioueBble CJI0Ba: MyJIbTHUKYJIBTYypaJu3M, MeJUalpOCTPAHCTBO, MYJIbTUKYJIbTYPHbIE MPAKTHKH,
MOBCE/IHEBHOCTb.
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